It is widely recognized that the stories which constitute the core of the book of Judges (chapters ii-xvi) have independent origins, presumably within the individual tribes they describe.
In their present form, however, they are held together by an interpretative framework which not only connects but also unifies these tales, sug- Specifically, a close analysis of the book's framework and the theology on which it is based will yield three major conclusion :
(1) The framework is not internally consistent.
(2) Its major sections are not Deuteronomistic.
(3) The theology on which it is based is not the simple reward-andpunishment scheme usually claimed, but rather punishment-andgrace, a view of Israelite history found elsewhere in the Bible.
I
The distinction between the stories themselves and a framework rests on both conceptual and stylistic grounds, most notably the framework's pan-Israelite perspective and its repeated use of formulaic language.4 Accepting this distinction, one is justified in seeking to identify the framework on the basis of those phrases which are repeated between the stories in chapters ii-xvi with sufficient consistency to be deemed formulaic.5 5 The first component is the assertion wayyiiCiifû benê-yifrii)el )et-hiiraC be ?ene yhwh ( Judg. ii 11, iii 7, 12, iv 1, vi 1, x 6, xiii 1 ) . Despite its linguistic clarity, the phrase's content is surprisingly vague. The wickedness (hirai is neither identified nor described.6 The phrase does, however, justify the overall theory of a continuing framework, since it is modified to wayyosïpû bene yifrii)e! la?asot hiirac ("the Israelites continued to do evil... ") after its first occurrence. These 5 A detailed form critical analysis can be found in W. Richter, Die Bearbeitungen des ''Retterbuches'' in der deuteronomischen Epoche (Bonn, 1964) , pp. 3-13, to which the following is heavily indebted.
6 On the further definition in Judg. ii 11-13, iii 7, and x 6 (see also viii 33), see below.
7 Judg. iii 12, iv 1, x 6, xiii 1. This form does not occur in the story of Gideon (Judg. vi 1). Since the use of wayy�s�pû begins with the story of Ehud (Judg. iii 12), it is firmly dependent on the preceding statement in v. 7. (The earlier instance in ii
